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George Leo Haydock (1774-1849), scion of an ancient English Catholic Recusant family, was a priest, pastor and Bible scholar. His edition of the Douay Bible with extended commentary, originally published in 1811, became the most popular English Catholic Bible of the 19th century on both sides of the Atlantic. It remains in print and is still regarded for its apologetic value.

His eventful early years included a narrow scrape with the French Revolution and a struggle to complete his priestly studies in the years before Catholic Emancipation. He would go on to serve poor Catholic missions in rural England.

Haydock's first assignment was at Ugthorpe, Yorkshire, a poor rural mission. While there, Father Haydock completed the work for which he would be best remembered: commentary for a new edition of the English Catholic Bible. That Bible was called the Douay Version (Douay-Rheims Bible), originally translated from the Latin Vulgate in the 16th century chiefly by Gregory Martin, one of the first professors at the English College, Douai (University of Douai). It was revised and newly annotated in the 18th century by Richard Challoner (1691-1781), a scholar at University of Douai and then Vicar Apostolic of the London District, and later by Father Bernard MacMahon (1736?-1816). Haydock took his text from the Challoner-MacMahon revision, but added a substantially extended commentary. This commentary was partly original and partly compiled from Patristic writings and the writings of later Bible scholars. The Bible had long been used to advance the Protestant cause. However, Catholics used it effectively in their counteroffensive. As Haydock states in his Preface, "To obviate the misinterpretations of the many heretical works which disgrace the Scripture, and deluge this unhappy country, has been one main design of the present undertaking."

2011 is the bicentennial anniversary of the Haydock Bible. Its substantial and continuing popularity is reflected in its long history of varied editions. It would remain continuously in print until at least 1910 with a long series of publishers in England and America, and would enjoy a renewal of interest at the end of the 20th century, spurring a new series of reprints and modern digital reproductions. Present day Traditional Roman Catholics who see uncertainty of purpose in the post-Conciliar Church have found inspiration in the English Catholic Recusant movement and in Father Haydock's confident expression of Faith.

00 Introduction 

THE SECOND

EPISTLE OF ST. PAUL, THE APOSTLE,

TO THE CORINTHIANS.

 
INTRODUCTION.

 
The subject and design of this second Epistle to the Corinthians, is much the same as of the former. He comforts and congratulates with those who were now reformed by his admonitions. He blames the faulty with apostolical liberty; and being forced to justify himself and his proceedings against the upstart false teachers, he gives an ample account of his sufferings, and also of the favours and graces, which God had bestowed upon him. This Epistle was written not long after the first, (an. 57. [in the year 57.]) some months before that to the Romans, from some place in Macedonia, perhaps from Philippi, as marked at the end of divers Greek copies, though it is observed, that those subscriptions are not much to be relied upon. (Witham) --- In this Epistle St. Paul comforts those who are now reformed by his admonitions to them in the former, and absolves the incestuous man on doing penance, whom he had before excommunicated for his crime. Hence he treats of true penance, and of the dignity of the ministers of the New Testament. He cautions the faithful against false teachers, and the society of infidels. He gives an account of his sufferings, and also of the favours and graces which God hath bestowed on him. (Challoner) --- St. Paul, not being able to come to the Corinthians as soon as he had promised, writes this Epistle to inform them, that it was not through inconstancy, but on account of several weighty reasons, which had hitherto hindered him. Several other reasons, likewise, compelled him to write. For during his absence, several false teachers of the Jews had come amongst them, teaching them that it was necessary to observe the law of Moses, in order to be saved. St. Paul, therefore, first excuses himself, by saying, that the afflictions and troubles he had met with, had hindered him from coming to them. He next orders the fornicator to be restored to favour; after which, he extols his apostleship, forming a comparison between the law of Christ, and of Moses, wherein he blames the false teachers. He then subjoins an exhortation to a pious and holy life, with liberality in their alms, after the example of the Macedonians. As the false teachers had been very industrious in establishing their own reputation, by detracting from that of St. Paul, he enumerates his own sufferings, and the favours he had received from God, shewing that he had much more reason to glory than they; and concludes by exhorting them to correct those faults with which they still remained infected. (Estius) --- This letter may be justly appreciated as a perfect masterpiece of that animated and solid eloquence, which all interpreters so much admire in St. Paul. (Bible de Vence)

01 Chapter 1 

Verse 1

. Timothy, it appears, had been sent to Corinth to confirm the faithful in the doctrine which they had received from St. Paul. After he had fulfilled this commission, he returned to St. Paul, and gave him an account how they had behaved, and what good effects his first letter had produced. He styles him brother, to conciliate to him the esteem and respect of the Corinthians. This epistle is not merely addressed to the Corinthians, but to all Achaia, of which Corinth was the capital. (Estius) --- Others think that Timothy had left Corinth before St. Paul's first epistle had arrived thither; and that this determined St. Paul to send Titus with another disciple thither. See 2 Corinthians xii. 18. From him St. Paul had the consolation to learn the happy effects produced by his first letter. See 2 Corinthians vi. 7. 11.

Verse 4

Wherewith we also are exhorted by God. The Latin interpreter sometimes translates the same Greek word by exhorted, sometimes by comforted: so the sense may be, with which we are comforted by God. (Witham) --- St. Paul knew that his former letter had afflicted them exceedingly; here he comforts them by telling them that God had filled him with consolation in order to comfort them. The Greek rather signifies, by the consolation with which we are comforted. Either explanation is sufficiently clear, though the latter is stronger. We may here remark the great tenderness St. Paul had for the Corinthians, since he here insinuates that he had received comfort from God merely to communicate it to them. (Calmet)

Verse 5

. Paul here styles his own sufferings, the sufferings of Christ, to shew that Christ take part, and suffers in all his members. (St. John Chrysostom) --- Though it is generally understood to signify the sufferings undergone for Christ. (Estius) --- If we consider the very intimate union that exists between Jesus Christ, who is the head, and every one of the living members of his body, that is, the Church, that whatever any one suffers, for the cause of truth, Christ is said to suffer, as the Lord said to Saul, why persecutest thou me? and that whatever is given to any indigent brother in the name of a disciple, Christ receives as given to himself, can we want any further proof of the excellence and power of good works, which begin and terminate in charity? (Haydock)

Verse 6

===============================

[BIBLIOGRAPHY]

In the Greek we only read, Greek: eite de thlibometha, uper tes umon paraklesewos, kai soterias, tes energoumenes en upomone ton auton pathematon, on kai emeis paschomen eite parakaloumetha, uper tes umon parakleseos kai soterias.
Verse 8

===============================

[BIBLIOGRAPHY]

Ita ut tæderet nos etiam vivere, Greek: oste exaporethenai. See St. John Chrysostom, Greek: om. B. p. 550.

Verse 9

The sentence. Literally, the answer of death, by which death seemed unavoidable; and this God permitted to teach us not to trust, or confide, in ourselves, but in him only, &c. (Witham)

Verse 11

===============================

[BIBLIOGRAPHY]

Ut ex multorum personis, ejus, quæ in nobis est donationis, per multos gratiæ agantur pro nobis. The Greek is clearer, Greek: ina ek pollon prosopo, ton eis emas charisma, dia pollon eucharistethe uper emon.
Verse 12

===============================

[BIBLIOGRAPHY]

Sinceritate Dei, Greek: eilikrineia Theou, so montes Dei, i.e. magni.

Verse 13

What you have read, in my former letter, or letters, and known by my preaching: this he says, to clear himself from the accusation of his adversaries, that his words, preaching, and promises were not to be regarded, saying different things at different times, and promising to come to them, which he had not done. (Witham)

Verse 17

When, therefore, I had a mind, and purposed to come to you, did I use levity? was it an effect of levity, of a fickle mind, and of a want of sincerity? or do I purpose and promise things according to the flesh, to human motives and interest, which make me say, and unsay again, so that in me is yes and no? (Witham)

Verse 18

But God is faithful: The sense seems to be, as God is faithful, or I appeal to God, who is faithful, that in what I have preached to you, there is not yes and no; my doctrine concerning the faith in Jesus Christ, is and was always the same. Whether I, or Silvanus, or Timothy preached the Son of God, that is, what we taught concerning the Son of God, was not yes and no, was not first one thing, and then another; but in him was yes only, that is, in him, and his doctrine, which we have taught, all is yes, firm, and unchangeable. --- And all the promises of God, of sanctification and salvation, made to us in him, by his merits and grace, are equally yes, certain, and infallible; and therefore by him, and his promises are Amen to God, must needs be true, unto our glory, will turn to the salvation and glory of his elect in heaven. (Witham)

Verse 19

It is, was in him. There was no inconstancy in the doctrine of the apostles, sometimes, like modern sectaries, saying, It is, and at other times saying, It is not. But their doctrine was ever the same, one uniform yea, is Jesus Christ, one Amen, that is, one truth in him. (Challoner)

Verse 20

doctrine which the apostle delivered to them was not ambiguous, doubtful, or contradictory, first one thing, then another; on the contrary, it was such, that the apostle could say, (ver. 14.) we are your glory. --- Amen. All the promises made by God, with regard to Christ, are fulfilled in him; therefore we may say Amen, and give glory to God, through Jesus Christ, who hath fulfilled all his promises. (Calmet) --- One of the distinctive marks, as the holy fathers affirm, between separatists and Catholics is; the former are fond of innovation, changes, and reform, the latter are scrupulously tenacious of what has been delivered from the beginning. See St. Irenæus, lib. i. chap. 18.; Tertullian, de præscript.; St. Basil, ep. 12. Vine: Lyr. See also Les Variations, by Bossuet.

Verse 21

-22 must needs be true, because he is God, who hath confirmed us with you, both us and you in Christ, in the faith, and grace of Christ crucified, who hath anointed us with divine graces, who hath sealed us, as it were, by an indelible character, in the sacraments of baptism, and confirmation, and ordination, when we were made ministers of Christ, who in this manner hath given the pledge (5) of his holy Spirit in our hearts, a sufficient pledge and earnest of his graces in this life, and of the glory he has prepared for us in the next. (Witham) --- By these texts, and Ephesians iv., the Catholic Church teaches, that we are anointed and consecrated to the service of God, and sealed with a spiritual and distinctive mark, called by divines, a character, (see St. Jerome in Ephesians iv.; St. Cyril, cateches. 17.) which, as it is indelible, can never be iterated. The same is true of confirmation, and holy orders. See St. Augustine, cont. Parm. chap. xiii. & Conc. Tarrac. chap. vi.

Verse 22

===============================

[BIBLIOGRAPHY]

Pignus spiritus, Greek: ton arrabona. That by receiving the earnest, says St. John Chrysostom, p. 662, you may be assured to receive the whole.
====================

Verse 23

as to my not coming to you, I call God to witness, that I only deferred my coming out of kindness to you, that I came not hitherto to Corinth, to spare you, when by reason of the disorders among you, I must have been forced to use severities against those who were not yet reformed. --- Not that we lord it over your faith, nor desire to treat God's faithful with severity, or by shewing the power that God hath given us: but we rather desire to be helpers and promoters of your joy, that we may rejoice together with you in God. And now I have this greatest comfort to hear that you stand steadfast and firm in the faith of Christ. (Witham)

02 Chapter 2 
Verse 1

. Paul continues to justify his not coming to them as he promised. He told them that he did not wish to domineer over their faith, but that his whole design was to contribute to their joy, and that he did not wish to visit them as long as any thing remained worthy of correction, lest his presence should only increase their sorrow. And if in his former epistle he made use of strong expressions, it was not through any design to make them sad, but merely to correct them, by which he manifested his great charity for them. (Calmet)

Verse 2

Who is he that should make me glad? &c. The sense is to be gathered from the circumstances. He speaks of the Corinthian guilty of incest, whom he brought to sorrow and repentance, by excommunicating him in his former epistle, and now St. Paul rejoiceth at his conversion. (Witham) --- The meaning of the apostle is, that if I had come to you in order to make you sorrowful, what pleasure could I have derived from your grief, since you are the only persons who can afford me any, the least comfort? What motives could have influenced me to undertake so disagreeable a mission? This is more fully explained in the following verse, which shows this to be the reason why he had written to them. (Calmet)

Verse 5

And if any one (he means the same incestuous man) hath caused grief, or caused me to grieve, he hath not grieved me, that is, not me only, but all the virtuous Christians at Corinth: but in part, that I may not charge you all with this fault. The sense seems to be, but in part, that is, it was only one man, and some that joined with him, by showing themselves unconcerned for his scandalous crime, so that I do not blame the rest: or as it was but in part, that is, it was only a passing trouble for a little time, since by admonitions and severities, he soon repented. (Witham) --- When last I wrote to you, I was in great anguish on account of the crime of the incestuous man; but my grief was moderated by the consideration of the behaviour of the rest of the Church of Corinth, which had remained steadfast in faith and virtue. (St. Gregory and St. Augustine) --- It is not the whole Church of Corinth that has caused me this grief, but only one of you: I say this, that you may not believe that I wished to charge you all with this crime. (Grotius)

Verse 6

This rebuke already given him, may suffice, and I would have you pardon and comfort him, lest he be overwhelmed, and as it were swallowed up (1) and devoured by and excess of grief, so that by the artifices of Satan, which we are acquainted with, it turn to his greater prejudice. I wrote, and proceeded in that manner, to know by experience, how far you are obedient to me, and to the ministers of Christ. (Witham)

Verse 7

===============================

[BIBLIOGRAPHY]

Ne forte....absorbeatur, Greek: katapothe, absorbeatur, deglutiatur.

Verse 9

This was another reason why I wrote my former letter to you, viz. to try your obedience, and your attachment to the faith, and that I might know whether the difference of opinion which prevailed among you had prevented you from being obedient. (Calmet) --- Others explain it thus: I have written this second letter to you to try your obedience, and to know if you will pay the same obedience to my orders, when I tell you to receive the incestuous man into your communion, as you did when I told you to separate him from your communion. (Estius and Theodoret)

Verse 10

I also. The apostle here granted an indulgence, or pardon, in the person, and by the authority of Christ, to the incestuous Corinthian, whom before he had put under penance: which pardon consisted in a release of part of the temporal punishment due to his sin. (Challoner) --- Now as you have pardoned him by my instructions, and have received him again into your communion, I also pardon (2) him, and confirm what you have done, for your sake, as well as for his, and dispense with any further severities of a longer penance, which he deserved. (St. John Chrysostom) And I do this in the person of Christ, by that power and authority derived from Christ, which he left to his apostles, when he said, (Matthew xviii. 18.) whatsoever you shall loose upon earth, shall be loosed in heaven, &c. not only in the sight of men, says St. John Chrysostom, but in the sight of God, who hath given us this power. (Witham)

===============================

[BIBLIOGRAPHY]

In persona Christi, Greek: en prosopo Christou, [not only before Christ] and St. John Chrysostom says, Greek: os tou Christou keleuontos. Christo jubente, though he had not done sufficient penance, nor deserved it: Greek: ou gar epeide axios esti, oude epeide archousan metanoian epedeixato.
Verse 11

the name and in the person of Christ, I ordered him to be excommunicated; in the same, I order him now to be re-admitted into your communion, and this for your sake. We ought to take care that the remedies we employ, do not give occasion to the triumphs of Satan, by throwing the patient into despair, on account of our too great severity. (St. Ambrose) --- The Greek may be translated: that we may not fall into the power of Satan, on account of our too great severity. (Calmet)

Verse 12

When I was come to Troas....and a door was opened to me, towards promoting the gospel, which I never neglect, yet I had not rest in my spirit; I remained still in a great concern for you, not meeting with Titus, from whom I expected with impatience to hear how all things went with you at Corinth: I went on, therefore, bidding them farewell at that time, and deferred the good I might do by a longer stay with them till another time. (Witham) --- Troas is the same town as the ancient Troy or Ilium, famous for its ten years' siege, when it was destroyed by the Greeks in the year 1184, B. Christ [1184 B.C.]. (Estius) --- Here, though there was a great promise of abundant fruit, St. Paul's solicitude to meet Titus, that he might learn from him the effect of his letter, made him depart from Macedonia, where he had much to suffer. (Bible de Vence)

Verse 14

Thanks be to God, who always causeth us to triumph by his grace, so that we every where make manifest the odour of his knowledge, making God known and worshipped, and instructing the people in the faith of Christ, to the advantage and eternal good of those who hearken to us, and are saved; but to the greater condemnation of those, who after they have heard of the truth, by their own fault remain obstinate: so that the preaching of the gospel is to some the odour of death unto death, when they remain dead in their sins, they incur an eternal death: and to them who are converted, the odour of life unto life; they receive the spiritual life of grace in their souls in this world, and an eternal life in the next. (Witham)

Verse 16

===============================

[BIBLIOGRAPHY]

Et ad hæc quis tam idoneus? but in the Greek without tam; Greek: kai pros tauta tis ikanos.
Verse 17

We are not as many false doctors and preachers, who adulterate (4) the word of God, by mixing human doctrine, to be more esteemed, or for gain-sake. The expression is metaphorical, from the custom of those who mix and adulterate wines, says St. John Chrysostom, for their greater gain and advantage. (Witham)

===============================

[BIBLIOGRAPHY]

Adulterantes, Greek: kapeleuontes, cauponantes; upon which St. John Chrysostom, p. 576, Greek: otan tis notheue ton oinon.
====================

Verse 22

03 Chapter 3 
Verse 1

apostle had been obliged, in different parts of his first epistle, to say some things to his own advantage, in order to maintain the dignity of his ministry against false teachers, who had endeavoured to lessen his authority. He is again obliged to shew the excellency of his ministry, and the superiority of the gospel over the law of Moses. (Theodoret) --- We have not need, he says, of commendatory letters, like those false teachers: we have only to say that we founded the Church of Corinth, and we shall be sufficiently known. Your religion, your piety, and your virtues are renowned in the whole world. (ver. 2.) This is our letter: we have no need to speak: the effects speak for themselves. But still this is not our doing; for we are not sufficient to think any thing of ourselves. (ver. 5.) This letter is not of our writing; we could only do the same as Moses in the old law, prepare the tables, (ministered by us) it was God himself that wrote the ten commandments, and it is God himself that has written this our letter, by implanting his faith in your hearts. (Calmet)

Verse 2

You are our epistle, better, and of greater force, than any commendatory epistle, written and engraven in my heart, by the love and affection I bear you. You may also be looked upon as the epistle of Christ, because of your zeal for the Christians religion, written upon the soft and fleshy tables of your tender affections, with which you have received, and kept his precepts; and not like the precepts of the law, which were engraven on tables of stone, which the hard-hearted Jews did not keep. (Witham)

Verse 3

the Scriptures be of the Holy Ghost, the proper book of Christ's doctrine is in the hearts of the faithful, the true mansions of the holy Spirit. Hence St. Irenæus says: "If the apostles had left no writings, ought we not to follow the order of tradition they delivered to the persons to whom they committed the Churches? How many barbarous nations have received and practised the faith without any thing written in ink and paper? (lib. iii. chap. 4.)

Verse 5

-6 

To think any thing of ourselves, that may deserve a reward in heaven. --- But Christ hath made us fit ministers of his New Testament by the Spirit: for the letter of the Old Testament killeth, but the Spirit of the New Testament giveth life. (Witham) --- The letter. Not rightly understood, and taken without the spirit. (Challoner) --- This verse, (6th) refers to that in the last chapter, where he says: And for these things who is so fit? Who is so capable of such a ministry? It is God alone who gives us strength, light and grace. I am far from giving a part only to God, and a part ot myself. It all exclusively belongs to him. (St. John Chrysostom)

Verse 5-6

To think any thing of ourselves, that may deserve a reward in heaven. --- But Christ hath made us fit ministers of his New Testament by the Spirit: for the letter of the Old Testament killeth, but the Spirit of the New Testament giveth life. (Witham) --- The letter. Not rightly understood, and taken without the spirit. (Challoner) --- This verse, (6th) refers to that in the last chapter, where he says: And for these things who is so fit? Who is so capable of such a ministry? It is God alone who gives us strength, light and grace. I am far from giving a part only to God, and a part ot myself. It all exclusively belongs to him. (St. John Chrysostom)

Verse 7

Now if the ministration of death: he meaneth the former(1) law, which by giving them a greater knowledge, and not giving graces of itself to fulfil those precepts, occasioned death, was notwithstanding glorious, accompanied with miracles on Mount Sinai, and so that the Israelites, when Moses came down from the mountain, could not bear the glory of his countenance, which he was forced to cover with a veil, when he spoke to them. Shall not the ministration of the Spirit in the new law, which worketh our sanctification and salvation, abound with much greater glory? especially since the old law was to be made void, and pass away. --- Neither was that glorified, or to be esteemed glorious, in comparison of the new law, the blessings of the new so far surpassing those of the old law. (Witham) --- If the law of Moses, written on tables of stone, which was only able to cause death, inasmuch as it gave us light sufficient to know what was right, though it did not give us strength or graces to comply with the obligations imposed by it; if this law, nevertheless, was accompanied with so much glory, that Moses was obliged to put a veil over his face, what must we think of the ministry of the Spirit, and of the glorious duties of the apostleship? How ought our glory to be manifest, and who is fit for such an undertaking. If I thus extol the excellency of my ministry, do not imagine that I attribute any thing to myself. I am unworthy of this office, which so far surpasseth that of Moses, that his glory (ver. 10.) could not be truly called glory, when compared with this of ours, which so far excelleth his. (Calmet) --- The letter of the New Testament also, not truly taken or expounded by the Spirit of God, which is in his Church, must in the same manner be said to kill. See St. Augustine, serm. 70. & 100. de tempore. & l. de spirt. & lit. chap. 5. 6. & dein.

===============================

[BIBLIOGRAPHY]

Ministratio mortis, Greek: diakonia thanatou. Thus, says St. John Chrysostom, he calls the law, Greek: ton nomon legei. p. 584.

Verse 12

Having therefore such hope, we use much confidence and assurance, and need not conceal God's promises, nor put a veil over our face, as Moses did, the children of Israel not being able to look on the face(2) of that which is made void, meaning on that passing glory of Moses, to whom the law was given, and of that law, and all that belonged to it, which was only to last till the coming of Christ, and which is now made void. The reading of the ordinary Greek is now different, viz. that they looked not on the end of that which is now made void, meaning by the end, on Christ, who was the end of the law, which now by his coming is abolished and made void, as it was always designed to be. (Witham)

===============================

[BIBLIOGRAPHY]

In faciem ejus quod evacuatur; but the common Greek copies, and also St. John Chrysostom, Greek: eis to telos, in finem.

Verse 13

apostle here informs the Corinthians that the apostles speak with confidence, without any veil, discovering to men mysteries hidden from the foundation of the world; not like Moses, who put a veil on his face that the Israelites might not look steadfastly, or might not discover the weakness and short duration of the law, which was represented by the light that surrounded his face, and which quickly passed away. St. Paul here give the allegorical explanation of the light and veil on the face of Moses. (Estius)

Verse 14

-15 

But the senses and minds of the Jews have been dulled, hardened, and blinded, so that to this day we may say the veil remains over their eyes and minds, and hearts; that is, the greatest part of them understand not Moses' books, prophecies, and those things that were figures of Christ. But they shall understand them, and the veil shall be taken off, when they shall be converted before the end of the world. (Witham)

Verse 14-15

But the senses and minds of the Jews have been dulled, hardened, and blinded, so that to this day we may say the veil remains over their eyes and minds, and hearts; that is, the greatest part of them understand not Moses' books, prophecies, and those things that were figures of Christ. But they shall understand them, and the veil shall be taken off, when they shall be converted before the end of the world. (Witham)

Verse 17

Now the Lord is a Spirit. Many expound it, the Spirit is the Lord. And where this Lord and this Spirit is, there is liberty; i.e. by this Spirit, they who are sanctified are freed from the slavery of sin and the devil. (Witham) --- We must recollect what he had said before, that the letter killeth and that the Spirit giveth life; that by the Spirit was meant the gospel, and by the letter was meant the law of Moses. Here he says that God is the Spirit, in opposition to the law of Moses; that he is the Author of the liberty of the children of God, in the new law; that in the new law are found the true adorers in spirit and truth, in opposition to the spirit of servitude which animated the Jews. (Calmet)

Verse 18

===============================

[BIBLIOGRAPHY]

St. Augustine, de gloria fidei in gloriam speciei, de gloria, qua Filii Dei sumus, in gloriam, qua similes ei erimus, quoniam videbimus eum sicuti est.

04 Chapter 4 
Verse 1

apostle, having in the last chapter shewn the excellence of his ministry above that of the law, proceeds to inform them of his own labours, &c. in order to destroy the credit which the false teachers had acquired amongst the Corinthians, and to caution them against any attempts that these teachers might make to destroy what had caused St. Paul so much trouble to effect. But he still refers all to God. As for these false teachers, what Churches had they founded? what persecutions have they endured? (Calmet)

Verse 3

apostle here brings another proof of the sincerity of his preaching, viz. the success with which it is attended: And he says, if there be any who have not yet received it, that is their own fault. For had they been as eager to receive it, as we have been to announce it to them, the whold world had long since been converted. (Theodoret)

Verse 4

===============================

[BIBLIOGRAPHY]

In quibus Deus hujus sæculi excæcavit mentes infidelium, Greek: en ois o Theos tou aionos toutou etuphlose ta noemata ton apiston. St. John Chrysostom, Greek: om. e. p. 594. lin. 11. says, it should be read thus: Greek: anagnosteon, oti ton apiston tou aionos toutou, etuphlosen o theos [] oemata.
Verse 6

The light to shine out of darkness. He alludes to what is related at the first creation, when God divided the light from darkness. (Genesis i. 4.) --- In the face of Christ Jesus, which may signify in the person of Christ, who was the true light enlightening every man, that comes into this world. (John i. 9.) (Witham)

Verse 8

===============================

[BIBLIOGRAPHY]

Aporiamur, Greek: aporoumenoi, from Greek: a and Greek: poros, transitus. See Mr. Legh.

====================

Verse 10

That the life also of Jesus may be made manifest in our bodies, when we suffer, and undertake voluntary sufferings for his sake. (Witham)

Verse 12

Death worketh in us, when we are under persecutions, and dangers of death, and life in you, who live in ease and plenty. (Witham) --- The preaching of the gospel, which we undertake in such a disinterested manner, and which exposes us to so many dangers, is the case of death to us, but procures you all kinds of advantages. You tranquilly enjoy the fruit of our labour, though we do not envy you this happiness, because we hope one day to enjoy the reward of our labours. (Calmet)

Verse 13

We also believe, &c. That is, we have the like faith as David, when he spoke in that manner; we hope and believe, God will deliver us, or at least raise us up from the dead with Jesus. (Witham)

Verse 15

For all things, that we suffer, are for your sakes, that many may be brought to give thanks, and to praise God for eternity. This encourages us not to fail, nor faint in the cause of God, under these momentary and light tribulations, which mark in us above measure, an exceeding and eternal weight of glory. See the Greek text. (Witham)

Verse 17

Worketh. In the Greek, Greek: katergazetai, which the English Bible of the year 1577 falsely renders by prepareth, unwilling to allow, with the apostle, that tribulation worketh eternal glory. The ardour with which the apostle speaks is sufficient to inspire the most timid with courage. A life full of crosses, labours, persecutions, injuries, &c. he call momentary and light, if compared with the eternal, immense, and incomprehensible glory prepared for us. (St. Augustine) --- All earthly substance, compared with the happiness of heaven, is rather a loss than a gain. This life, when put in comparison with that to come, is rather a death than life. (St. Gregory in Evangel.)

Verse 18

05 Chapter 5 

Verse 1

===============================

[BIBLIOGRAPHY]

Habitationis, Greek: tou skenous.
Verse 2

To be clothed over, signifying the natural desire of men have not to die, but to be changed without dying to a happy state in heaven. (Witham)

Verse 3

===============================

[BIBLIOGRAPHY]

Si tamen vestiti, non nudi inveniamur, Greek: eige kai endusamenoi: some read, Greek: ekdusamenoi. See St. John Chrysostom.

Verse 5

He that maketh us for this very thing, (literally, to this same thing ) is God, who created us to be eternally happy, who hath given us the earnest of the Spirit. See Chap. i. ver. 22. (Witham)

Verse 6

We are absent from the Lord, and as it were pilgrims. He compares the condition of men in this mortal life with that of pilgrims far from their own beloved country, yet with hopes to arrive there, which makes them willing to undergo dangers, and makes Christians even resigned to death, to a separation of body from the soul, that they may be present with the Lord, and enjoy him. But let every one reflect that he must be judged, and receive a reward or punishment according to his works. (ver. 10.) (Witham)

Verse 7

is only by faith we now walk in this foreign land towards God; we do not as yet feast on Him by any clear view. (Bible de Vence)

Verse 8

Verse 11

Knowing, therefore, the fear of the Lord, and how dreadful a thing it is to appear at his tribunal, we endeavour to exhort men to fear and to worship him: and this intention is made known to God, who sees our heart: and I hope our sincere manner of asking and preaching is also known to your consciences. (Witham)

Verse 12

We commend not, nor desire to commend ourselves, but they who may do harm to others, and to the progress of the gospel, make it necessary to speak what may give you an occasion to answer their objections, and even to glory in my behalf against those who glory in face, in outward appearances of learning and talents, but not in heart, being sensible themselves that they have no solid grounds of boasting in this manner. (Witham)

Verse 13

===============================

[BIBLIOGRAPHY]

Sive enim mente excedimus, Deo, sive sobrii sumus, vobis, Greek: eite gar exestemen, theo eite sophronoumen, umin. See Annotation on Mark iii. 21. p. 147. [There is an applicable annotation in this commentary on Mark iii. 21. but the page reference is unknown.] 

Verse 14

For the charity of Christ, the love of God, the love that Christ has shewn to me and all mankind, and a return of love due to him, presseth me on, is the motive of all that I do; because I consider that if one, our Redeemer Christ Jesus, died for all, then all were dead, and had been lost in their sins, had not Christ come to redeem us. Thus St. Augustine in many places, proving original sin against the Pelagians. Divers interpreters add this exposition, therefore all are dead; that is, ought to die, and by a new life look upon themselves as dead to sin, which is connected with what follows in the next verse. (Witham)

Verse 15

And Christ died for all, (not only for the predestinate or the elect) that they also, who live, may not now live to themselves; that they may not follow their own inclinations of their nature, corrupted by sin, but may seek in all things the will of Christ, their Redeemer, their Lord, to whom they belong, who died and rose again for them. (Witham)

Verse 16

Wherefore, henceforth we know no man according to the flesh; i.e. having our thoughts and hearts fixed upon Christ, as he is risen, and has prepared for us an immortal life, we know not, i.e. we do not esteem any thing in this mortal life, nor any man according to any human considerations of this life; we regard not whether they are Jews, and the sons of Abraham, or Gentiles; nay, if we have known and esteemed Christ, as descending from Abraham and David, now we know him so no longer, nor considering him as born a mortal man, but as he is risen immortal, and will bless us with an immortal and eternal glory. (Witham)

Verse 17

If then any be in Christ, &c. The sense seems to be, if by believing in Christ we are become as it were new creatures, rescued by his grace and his Spirit, the old things are passed away, we must renounce all former carnal affections, all sin and all errors in which either Jews or Gentiles lived. --- Behold all things are made new: the New Testament succeeds to the Old, the law and doctrine of Christ to the law of Moses, the Christian Church to the Jewish Synagogue, truth and grace to types and figures, &c. (Witham) --- With the renovated Christian all his thoughts, sentiments, inclinations, and actions, are new.

Verse 18

But all things (all these blessings of grace and glory) are of God, who hath sent his only divine Son, by whom he hath reconciled us to himself, by his incarnation and death for our redemption. (Witham)

Verse 19

Not imputing, i.e. truly taking away our sins, blotting out the handwriting of the decree which was against us,...fastening it to the cross, as it is said, Colossians ii. 14. And to us, who are his apostles and the ministers of his gospel, he hath imparted and committed this word of reconciliation, by the preaching of his doctrine, and the administration of his sacraments, &c. In these functions we act and we speak to you as the ambassadors of Christ; we speak to you in his name, we represent his person, when we exhort you to be reconciled to God. "He that heareth you, heareth me." (Luke x. 16.) (Witham)

Verse 20

not deaf to this voice, harden not your hearts, suffer yourselves to be moved to the charity of God: it is immense, it is infinite. (Bible de Vence)

Verse 21

Him (Christ) who knew no sin, (who had never sinned, nor was capable of sinning) he (God) hath made (4) sin for us. I had translated, with some French translators, he hath made a sacrifice for sin, as it is expounded by St. Augustine and many others, and grounded upon the authority of the Scriptures, in which the sacrifices for sins are divers times called sins, as Osee iv. 8. and in several places in Leviticus, by the Hebrew word Chattat, which signifies a sin, and is translated a victim for sin. But as this is nt the only interpretation, and that my design is always a literal translation of the text, not a paraphrase, upon second thoughts I judged it better to follow the very words of the Greek, as well as of the Latin text. For besides the exposition already mentioned, others expound these words, him he hath made sin for us, to signify that he made Christ like unto sinners, a mortal man, with the similitude of sin. Others that he made he reputed a sinner; with the wicked was he reputed; (Mark xv. 28.) God having laid upon him all our iniquities. (Isaias liii. 6.) --- That we might be made the justice of God in him; that is, that we might be justified and sanctified by God's sanctifying grace, and the justice we receive from him. (Witham) --- Sin for us. That is, to be a sin-offering, a victim for sin. (Challoner)

===============================

[BIBLIOGRAPHY]

Pro nobis peccatum fecit, Greek: uper emon amartian epoiesen. See St. Augustine, lib. de pec. Orig. chap. 32. serm. 48. de verbis Dei. nunc 134. tom. v. p. 655. and Serm. vi. de verb. Apost. chap. 8. Serm. clv. t. 5. p. 745.; Epist. ad Honoratum 120, nunc 140. chap. 30. tom. ii. p. 450, &c.

06 Chapter 6 

Verse 1

We helping, or in the Greek, working together, that is, with God, as employed by him, or as his ministers, and ambassadors, we exhort you not to receive the grace of God in vain, by resisting his interior graces, by an idle, or a wicked life. (Witham)

Verse 2

Now is the day of salvation, by the coming of your Redeemer. (Witham)

Verse 3

this, and in the following verses, St. Paul shews his anxious solicitude not to give any, the least occasion of scandal, lest some reproach might fall upon the ministry of the gospel: for nothing is more likely to cast a blemish on the sanctity of religion, than the want of conduct in any of its ministers. If what they say be true, why do their own lives correspond so little with what they say. This will be the cry of all libertines. (Calmet)

Verse 8

apostles maintained the character, and fulfilled the duties of the ministers of Christ, equally in prosperity and adversity; they continued to speak the truth, though regarded by the Jews as seducers; exposed to all kinds of dangers, they relied on God, who preserved them, though in the midst of dangers, and of death itself. Though they possessed nothing in this world, yet God never permitted them to remain in want: his providence procured for them all things necessary. Though they had nothing in their possession, yet they procured relief for others, by the alms, of which they were made the disposers, though this latter part is generally understood of the spiritual riches, which they bestowed upon their auditors. (Estius)

Verse 11

mouth is open to speak with freedom and confidence. --- Our heart is enlarged, dilated, as it were, with the warmth of love and charity. --- But you are straitened in our own bowels; you have not the like charity and love for me, nor for all your brethren, and for all mankind, &c. (Witham) --- The apostle here complains, that the Corinthians have not the same affection for him, which he has for them: as if he should say, however enlarged your heart may be, through the love you have for me, it can never equal the ardour of my love for you. He alludes to those who followed some false teachers, of whom he says a little after: Though I love you more, I am less loved. --- But having the same recompense, by a just return have the same affection for me, as I have for you. (St. John Chrysostom) --- Let your heart be dilated for me, and receive the advice I give you as coming from a father, who most tenderly loves his children. (Haydock)

Verse 14

Bear not the yoke together with unbelievers. He does not mean, that they must wholly avoid their company, which could not be done, but not to have too intimate a friendship with them, not to marry with them, to avoid their vices. Be ye separate....touch not the unclean thing. He does not speak of meats, clean and unclean, according to the law of Moses, nor of legal uncleannesses, but what is sinful under the new law of Christ, and would defile the soul, as idolatry, fornication, &c. (Witham)

Verse 15

as have cast off the yoke of God are called children of Belial. (John viii. 44.) Belial, in its radical signification, means without yoke. (Bible de Vence)

Verse 16

apostle here blames the too great affection the Corinthians had for the Gentiles, who sometimes invited them to their religious feasts, at which were eaten meats which had been offered to idols, and which gave scandal both to the Christians and Gentiles. To draw them from these feasts he tells them, that they are the temples of the Holy Ghost, and that consequently they ought not to make themselves the temples of devils, by eating of the sacrifices of devils. (Calmet) --- St. Paul, in this and the foregoing verses, clearly shews that the faithful ought not to frequent, on any account, the tabernacles of those who have left the Church. In the old law, Moses was ordered to command the ancients of Israel, on the part of God, to depart from the tents of those wicked men, lest they be involved in their sins. (Numbers xvi. 27.)

====================

Verse 21

07 Chapter 7 

Verse 1

Having, therefore, these promises, mentioned just before, that God would be a father to us, &c. let us cleanse ourselves from all filth or defilement of the flesh, and of the spirit, that is, from all kind of sins. It is not without good grounds, that St. Thomas Aquinas, and the divines in the schools, tell us, that some sins, as those of impurity, gluttony, and drunkenness, may be called carnal sins, bring disorders that in a particular manner affect and defile the body: and that (though all sins whatsoever defile the soul, and when they are such as are called mortal, bring a spiritual death to the soul, by depriving her of the grace of God) other kinds of sins may be called spiritual sins, their malice and disorder affecting, and residing, as it were, in the mind or spirit of man; such are all the sins of pride, envy, idolatry, &c. (Witham)

Verse 2

===============================

[BIBLIOGRAPHY]

Capite nos, Greek: choresate emas. St. John Chrysostom says, hom. xiv., Greek: toutesti philesate emas. Others think the sense is, receive and understand the instruction I give you.

Verse 3

I speak not this to your condemnation; he means not to condemn them in general, though some had been blameable. --- Great is my glorying. I have great joy in the greatest part of you. (Witham)

Verse 5

Our flesh, that is, I myself, had no rest, because of the concern I was in about you, after I had written my last letter. (Witham) --- Combats without, fears within. Openly persecuted by the pagans, by the Jews, and by false brethren, I was tormented in my interior, by the apprehensions and fears I have just related to you. I was under continual apprehension, that my letter had been written in too severe a tone. I was in doubt whether the incestuous man would submit to the sentence of excommunication, and censure pronounced against him. And I said with myself, will not false teachers undo, and render fruitless all my endeavours to benefit the Church? Will not my letter alienate their minds from me? (Calmet) --- Our body had no ease, assailed with a deluge of evils from without, by the enemies of the gospel from within, by fears of new persecutions. (Menochius)

Verse 6

-7 

Verse 6-7

Verse 7

===============================

[BIBLIOGRAPHY]

Desiderium, Greek: epipothesin. St. John Chrysostom says, Greek: oude epithumian all epipothesin.
====================

Verse 9

Now I rejoice, &c. I should have been inconsolable, had my letter made you sad, without producing the salutary effect intended by it; but I now rejoice that it caused a sorrow and sadness productive of the great advantages you have reaped from it. Thus in every sentence St. Paul shews the solicitude of a father, seeking nothing but the advancement of his spiritual children. (Calmet)

Verse 10

For the sorrow, &c. Sorrow for the loss of temporal goods, such as friends, riches, honours, &c. is productive of no good effects; but on the contrary, it ruins the constitution, exciting in the soul emotions of anger, murmuring, revenge, and brooding melancholy. It moreover betrays an inordinate attachment to creatures. But sorrow for our own sins, and for those of others, sufferings which we endure for the glory of God, work penance unto salvation, of which we shall never repent. For tears shed in prayer unto God are sweeter, says St. Augustine, (Psalm cxxvii.) than any pleasure that can be procured from the stage, &c. The tears of the saints are like sweet wine, which inebriate those who love God. (St. Augustine, Psalm lxxxiii.) ---Contrition, or a hearty sorrow for sin, and not faith alone, as some pretend, is essential to salvation.

Verse 12

I wrote to you not on the account, &c. That is, not only on his account, or the account of his father, who suffered the injury, (by which his father seems to have been then alive) but also to demonstrate the care and solicitude I have for you. I was also overjoyed to find that Titus was so well received by you, with fear and trembling, that is, with so great respect, and submission to him. (Witham)

Verse 16

After these proofs of your charity, and the uprightness of your heart, I can reprehend and correct you, exhort and praise you, without fear of my reprehensions separating you from me, without apprehension that my recommendations will prove false, or my confidence vain; I now reckon you as persons entirely devoted to me, and whose affection towards me will never cease. (Calmet) See Grotius, Estius, &c. &c. --- I therefore rejoice, as we read in the Greek, after this trial, that you will refuse me nothing I ask of you: and this my confidence I shall shew, by asking you to contribute to the wants of the distressed brethren in Jerusalem, who have suffered so much for their religion.

08 Chapter 8 

Verse 1

===============================

[BIBLIOGRAPHY]

Gratiam Dei. Greek: ten charin tou Theou. The same word gratia and Greek: charis is used, ver. 4. 6. 7. where it is generally understood of their charitable contributions.

Verse 2

Poverty hath abounded, &c. The sense seems to be, that in their great poverty, they shewed the riches of their simplicity, that is, of a sincere, willing, and charitable heart. (Witham)

Verse 4

Begging of us the grace, &c. We may translate, benevolence, or charity, meaning their charitable alms or contributions. It also may be called a grace, a favour, or a charity, which they did for the poor. He exhorts them to these charitable contributions by the example of Christ, who being the God of glory, made himself the lowest and poorest of men to enrich us with grace and glory. (Witham) --- Towards the saints. The saints whom St. Paul is here speaking of, are the faithful of Jerusalem, who had been deprived of all their property at the beginning of their conversion, by their countrymen, for their steady adherence to the Christian faith, and were now reduced to the greatest want. It is for the support of their brethren in Palestine that the charitable contributions here mentioned by St. Paul, were raised in the Churches of Macedon. (Calmet) --- In the Greek we read, entreating us to receive the alms which they offered as a contribution to the charitable fund destined for the saints, or faithful, at Jerusalem. See Romans xv. 25. 26. and 1 Corinthians xvi. 1. 3.

Verse 5

They gave their ownselves. That is, they resigned themselves and families to the care of Providence for the necessaries of life, begging that the apostle would receive their alms, which exceeded even their means. (Calmet) --- And by the will of God they also gave themselves to us, that we might dispose of them, and of all that belonged to them, as we should judge proper. (Bible de Vence)

Verse 6

We desired Titus. Having experienced the benevolence and generosity of the faithful of Macedon, St. Paul dismisses his faithful disciple, Titus, to exhort the Corinthians to imitate the example of their brethren in Macedon, laying before their eyes, in the following verses, the charity of Christ, who reduced himself to the greatest poverty and indulgence, to shew us an example of humility and charity.

Verse 7

Verse 10

Begun not only to do, but also to be willing. The sense seems to be, that they not only began the last year to do it, to contribute, but that they were the first that had this will, and began it of their own accord, by a motion of their own will. And therefore in the next chapter (ver. 2.) he boasted of their ready mind to the Macedonians, and that their zeal or emulation had incited a great many. (Witham)

Verse 12

-13 tells them that it is the will that chiefly makes their charity acceptable to God, who sees the heart. And that the design is not to make others live at their ease, in a richer condition than those who give, but to make a kind of equality, their brethren in Judea being now in great poverty and want. (Witham) --- God regards two things in our alms: first, the zeal and good-will with which we give our alms; secondly the greatness of our charities, that is, if they be proportionate to our means. If you have little, give a little, but with good-will; if you have much, give also much, but with equal benevolence and zeal. God measures the extent of our charity by the greatness of our zeal, not requiring of us what we have not, but what we have to spare, relieving others, without overcharging ourselves. (Bible de Vence) --- Yielding our superfluities, that the poor may not want necessaries. (Menochius)

Verse 14

This present time, let your abundance, &c. The sense, according to some interpreters is, that the time may perhaps come, when they in Judea may supply the wants of those in Achaia in the same kind. Others rather understand it of a communication of spiritual for temporal goods, that your alms, by the assistance of those who will pray for you, and your charities, may obtain for your the spiritual riches of grace, which every one stands chiefly in need of. (Witham)

Verse 15

He that had much, &c. The words were spoken of those who gathered the manna. (Exodus xvi. 18.) Every one was there ordered to gather such a particular measure, called a gomer, and they who for fear of wanting, gathered more, found they had no more than the measure they were ordered to take, and they, who as it happened, took less, still found they had their measure of a gomer. By this example, St. Paul exhorts them to contribute to the relief of their brethren, with confidence in God's providence, and without fear of wanting themselves. (Witham)

Verse 16

apostle then tells them, that he has sent Titus, and two other brethren of known probity and honesty, lest any one should suspect, that he, or they should turn these charitable contributions to their own profit and advantage by enriching themselves, that no one, saith he, might find fault with us in this abundance, which is managed by us. (Witham)

Verse 18

===============================

[BIBLIOGRAPHY]

Cujus laus est in evangelio, Greek: ou o epainos en to euaggelio. See St. John Chrysostom, Greek: om. in. p. 645. Greek: othen moi dokei ton barnaban ainittesthai.
====================

Verse 22

-23 

With much confidence in you, either for Titus, &c. Some expound it of the confidence which this the third brother had in the Corinthians, but it seems rather to be understood of the confidence which St. Paul himself had in them, that they would shew great respect to Titus, and to the other brethren whom he sent. He concludes, (ver. 24.) by exhorting them to these charitable contributions, which he calls the manifestation of their charity, in the sight of the Churches. Literally, in the face of the Churches, in your public meetings. (Witham) --- Most commentators understand here Apollo, but without any certainty. (Bible de Vence)

Verse 22-23

With much confidence in you, either for Titus, &c. Some expound it of the confidence which this the third brother had in the Corinthians, but it seems rather to be understood of the confidence which St. Paul himself had in them, that they would shew great respect to Titus, and to the other brethren whom he sent. He concludes, (ver. 24.) by exhorting them to these charitable contributions, which he calls the manifestation of their charity, in the sight of the Churches. Literally, in the face of the Churches, in your public meetings. (Witham) --- Most commentators understand here Apollo, but without any certainty. (Bible de Vence)

09 Chapter 9 

Verse 1

The ministry, that is, the contributions for the brethren, so it is also called again, (ver. 12.) the ministry of this office, or, as the Greek signifies, of this sacrifice, inasmuch as alms, and such charitable works, are spiritual sacrifices to God. (Witham)

Verse 2

That Achaia also was ready. Corinth was the capital of Achaia. St. Paul had formerly exhorted the Macedonians to contribute to the utmost of their power, informing them, that Corinth and all Achaia were prepared a year ago to collect alms, and now the apostle, speaking to the Corinthians, encourages them by the example of the faithful of Macedon, and informs them of the greatness of their charitable contributions, and the greatness of their zeal. (Theo.)

Verse 3

, and two others.

Verse 5

Not forced from covetousness. Literally, not as avarice, as it were extorted from covetous people, who give unwillingly. (Witham)

Verse 8

is generous to the liberally disposed Christian; filling such as relieve the poor with every species of good, and returning their charities a hundred-fold. (Menochius)

Verse 11

-13 

Verses 11-13

Verse 15

For his unspeakable gift. Such is the conclusion, which the apostle puts to the subject upon alms-deeds. In the following chapter he proceeds to a new subject; but first thanks the Almighty, that he has enriched the Corinthians with so charitable a disposition. St. John Chrysostom, Theo., and some other commentators think, that by the expression, his unspeakable gift, is meant the incarnation of Christ. The fruit of alms-deeds is the increase of grace in all justice and good works to life everlasting; God granting these blessings for a reward and recompense of charitable works, which therefore are called the seed, (ver. 10. above) or meritorious cause of these spiritual fruits.

====================

Verse 18

10 Chapter 10 

Verse 1
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Verses 1-11

Verse 2

beg of you now to hear my apology, that I may not be obliged to make us of my authority, when present among you, which they say I have abused, and usurped over you. There is in this discourse a little irony against the facility with which the Corinthians heard the enemies of St. Paul. He alludes to those false teachers who decried his doctrine, by preaching up the observance of the ceremonial parts of the law, for they were Jews, and had introduced many new practices into the Church. We may here take notice, that these observations are applicable to the epistles of St. Paul to the Galatians, and Philippians, for they are the same false teachers whom he there attacks, and who accused St. Paul of being a hypocrite, a seducer, in a word, one who walked according to the flesh. (Estius and St. John Chrysostom)

Verse 4

For the weapons, &c. The powers with which we are endowed will easily overturn all obstacles, or fortifications which devils may raise against us. They will easily refute the pride, the learning, and the eloquent sophisms of philosophers, and reduce every height, or high-minded philosopher, to the obedience of Christ. (Calmet) --- Hence doth our Saviour pray, "I praise thee, O Father, Lord of heaven and earth, because thou hast hid these things from the wise and prudent, and hast revealed them to little ones. Yea, Father, for so hath it seemed good in thy sight." (Matthew xi. 25.)

Verse 6

Having in readiness. God gave power, not only to persuade, and to convince the incredulous, but also to punish them, as we see in the examples of Simon Magus and Elymas. What then should hinder him from using the same against these false apostles? But he says, your obedience must first be fulfilled. God forbid that I should first use the sword, before I have tried the ways of sweetness and conciliation. But if any remain obstinate, then I will employ the arms that God has given me. (Grotius) --- This sweet and forcible example of the apostle is worthy the imitation of all superiors, temporal and ecclesiastical, how ever high their dignity or command. (Haydock)

Verse 12

===============================

[BIBLIOGRAPHY]

Ipsi in nobis nos metipsos metientes; the Greek is somewhat different, Greek: autoi en eautois eautous metrountes, ipsi in seipsis, seipsos mensurantes.

Verse 13

apostle here reprehends the vain boasting of false teachers. I will not, like them, say, that I have carried the light of the gospel to the utmost limits of the globe, that I have converted millions of men, avoided an infinity of dangers, performed many miracles, &c. No: I confine myself to the part assigned me by God. I will only glory in have come even to you. This I can do with justice, and without arrogance. Each one has his share, his measure, or his part to cultivate in the vineyard of Christ. (Calmet and Bible de Vence)

Verse 15

In these three following chapters, St. Paul, for the common good of those whom he had converted, and to obviate the prejudice raised by his adversaries against his person and preaching, is forced to set in a true light his apostolical authority, the favours he had received from God, his actions, his labours, and his sufferings, with an apology for mentioning them, giving all the glory to God. (Witham)

===============================

[BIBLIOGRAPHY]

Non in immensum, Greek: ouk eis ta ametra, non in non mensurata.

====================

Verse 16

words, measure, rule, &c. signify through the whole of this chapter a share, or an allotment of any place to cultivate. St. Paul never gloried like the persons whom he is here blaming, that he entered into other men's labours. But still neither those persons who have come to you, nor we who first preached the gospel to you, have any right to glory, except in God alone. (Calmet) --- We still hope, that your faith every day increasing, we shall be able to extend our measure much further, and carry the gospel to nations far beyond you, without interfering with any other, by glorying of having built on what they had already prepared. (Bible de Vence)

11 Chapter 11 

Verse 1

My folly. So he calls his reciting his own praises, which commonly speaking, is looked upon as a piece of folly and vanity; though the apostle was constrained to do it, for the good of the souls committed to his charge. (Challoner)

Verse 2

With the jealousy of God, or that came from God: it may also signify a great, or godly jealousy. --- To present you, that is, the Church of Corinth, a chaste virgin to Christ, as the whole Catholic Church is called the chaste spouse of Christ. See Matthew ix. 13.; Apocalypse xxi. 2. (Witham) --- I cannot suffer these false prophets thus to destroy what has been prepared with so much labour, but I am not jealous for my own sake; it is for the honour of God; for I do not wish to prepare this spouse for myself, but for God. (Tirinus) --- It is a duty incumbent on me to preserve you in the purity of the faith you have received, to present you to him as a virgin, holy, and free from every spot or blemish, and hence arise my fear and solicitude, lest by insinuating and designing men, you suffer yourselves to be drawn away from the simplicity of your faith in Christ Jesus, the Lord.

Verse 3

So your minds shall be corrupted by those false teachers, from the simplicity in Christ, from the sincerity and purity of the gospel doctrine. (Witham)

Verse 4

You might well bear with him. These new teachers pretended at least to preach only the doctrine of Christ. St. Paul tells them, they might in some measure be excused, if they preached a new doctrine, or another gospel that brought them greater blessings, or another Spirit accompanied with greater spiritual gifts, than they had already received by his preaching. But I think, and may say, I have nothing less than the greatest apostles, and you have received the same blessings from me, as others from them. (Witham)

Verse 5

For I suppose. Many understand this as spoken ironically, and alluding to the false apostles, who called themselves great. But it ought rather to be understood in a literal sense, that God had performed as many and great miracles by his hands, as by any of the apostles. St. Paul here wished to refute those who called themselves the disciples of Peter, and other apostles. (Calmet)

Verse 6

Though I be rude in speech, (as St. Jerome also thought) in my expressions in the Greek tongue, yet not in knowledge, the chief or only thing to be regarded. Nay, St. Paul's adversaries acknowledged that his letters were weighty and strong. (chap. x. ver. 11.) St. John Chrysostom in many places, and St. Augustine, lib. iv. de Doct. Christians, chap. vi. and vii tom. 3. p. 68. and seq., shews at large the solid rhetoric and eloquence of St. Paul, even in this and the next chapter. (Witham)

Verse 7

Did I commit a fault? &c. It is a kind of reproach to them, and by the figure, called irony, with a reflection on the false preachers, who some way or other, got themselves handsomely maintained, while St. Paul neither took, nor would take any thing of them, that his adversaries might not have an occasion to say, he did as they did, or that they only did as he did. And lest they should suspect that he would receive nothing from them, because he did not love them (as men sometimes refuse presents from those whom they do not love) he appeals to God, how much he loves them. But he will have this to boast of against his adversaries, those false apostles and crafty labourers, who cunningly endeavoured to transform themselves, that they might be thought the apostles of Christ, insinuating themselves into their favour, and receiving at least presents from them, which St. Paul would not do, though it was but reasonable that he should live by the gospel. See 1 Corinthians chap. ix. (Witham)

Verse 10

The truth of Christ is in me. This is a kind of asseveration; I assure you by the truth of Christ, which is in me, that what I say is true, and that no one can deny it in Achaia. (Theodoret)

Verse 12

. Paul declares that he will continue to receive nothing for his preaching and his labours, that the false apostles may not glory in their disinterestedness; or rather, that he will not, by receiving any thing, authorize by his example, these new teachers, who only seek their own ease, to live on the Church, and to receive their support from it. (St. Augustine and Estius)

Verse 15

Verse 16

Otherwise take me as one foolish. St. Paul divers times excuses himself for mentioning thins in his own commendation: he owns that this in itself, and unless it were necessary, might be blamed as folly, that it would not be according to God, but he declares himself forced by them to it, and that he will speak nothing but the truth. See chap. xii. ver. 6. 11. He tells them that they bear with others that are foolish, even with those false preachers that endeavour to bring them into slavery by their domineering carriage, by making them perhaps subject to the yoke of the Mosaical law. Who devour them, that is, their goods and substance, who take from them, who in a manner strike them on the face, (ver. 20.) he means a metaphorical striking them, that is, by imperious ways, and insolent language. (Witham)

Verse 19

trust that you will permit me to speak in my own praise, since as wise as you are, you have permitted others, who have not greater wisdom than myself. And if it be folly to praise one's self, as you have pardoned them, I trust you will also pardon me. (Calmet)

Verse 20

. Paul still continues to speak ironically, that they will permit him to praise himself in his own justification, since they have permitted these false teachers to reduce them to bondage under the law, to devour their substance, and to behave haughtily to them, striking them on the face, &c. (Calmet)

Verse 21

I speak according to dishonour, as if we had been weak in this part. The interpreters are divided on this verse; the sense seems to be, I speak what others took upon as dishonourable in us, that we had not the like authority over you as these false teachers, and therefore could not keep you in such subjection as they have done. But yet I must tell you, that wherein if any man is bold, I am bold also; that is, I have no less motives to domineer and boast, than they have. And then he proceeds to particulars. (Witham)

Verse 23

They are ministers of Christ: I am more. To wit, an apostle chosen and sent by Jesus Christ, appointed in a special manner to be the apostle of the Gentiles, your apostle. (Witham)

Verse 24

The Jews had power under the Romans to inflict punishments, not indeed capital, but corporal, such as flogging, &c. See Mark xiii. 9. The law, in Deuteronomy xxv. 3. permitted, but did not command, forty stripes to be inflicted; it strictly forbad that number to be exceeded.

Verse 25

Thrice I suffered shipwreck. This was before the shipwreck in his voyage to Rome, by which we make take notice, that St. Luke, in the Acts, omits a great many things relating to St. Paul; as also when he adds,(1) a night and a day I was in the depth of the sea. We do not read expressed in the Greek, of the sea; but the Greek word is observed to imply the same: and so it is understood by St. John Chrysostom who gives these two expositions; first, that he was truly and literally in the middle of the sea. Secondly, that he was floating or swimming in the sea after shipwreck, which seems the more common interpretation. (Witham) --- St. Paul could have avoided that disgrace, as a Roman. See Acts xxiii.; but in Acts xvi. he refused to claim his privilege, that he might have an opportunity of converting the guard of the prison. (Pastorini)

===============================

[BIBLIOGRAPHY]

Nocte et die in profundo maris sui, Greek: en to butho pepoieka.
====================

Verse 28

My daily instance. The labours that come in, and press upon me every day. (Challoner)
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Verse 1

If I must glory. St. Paul in the whole of this discourse shews the repugnance he had of speaking in his own praise, and that if he did it, it was only through constraint, and for the advantage of the Corinthians; as also to defend himself from calumniators. (Calmet)

Verse 2

I know a man, &c. He speaks of himself, as it were of a third person. --- Whether in the body, I know not. If St. Paul himself knew not, how can we pretend to decide, whether his soul was for some moments separated from his body, or in what manner he saw God. (Witham) --- It appears that this took place about the period when the Holy Ghost commanded that he should be separated for the work whereunto he was called. (Acts xiii. 2.)

Verse 4

Caught up into paradise. St. Augustine and St. Thomas Aquinas are of opinion that this third heaven and paradise are the same place, and designate the abode of the blessed. In order to understand the language of the apostle, we must observe that the Hebrews distinguished three different heavens. The first comprised the air, the clouds, &c. as far as the fixed stars. The second included all the fixed stars; and the third was the abode of Angels, in which God himself discovered his infinite glory, &c. The first is called in Scripture simply the heavens, the second the firmament, and the third heaven the heaven of heavens. (Calmet)

Verse 7

-10 

Verses 7-10

Verse 11

-13 

Although I am nothing. These words are a demonstration of the humility of St. Paul, when forced to speak his own praises. --- The signs and marks of my apostleship....on you, by your conversion, especially being accompanied by wonders and miracles. --- Pardon me this injury. A reproach by irony, against such as seemed to value him less, because he lived in poverty, and took nothing of them. (Witham)

Verses 11-13

Although I am nothing. These words are a demonstration of the humility of St. Paul, when forced to speak his own praises. --- The signs and marks of my apostleship....on you, by your conversion, especially being accompanied by wonders and miracles. --- Pardon me this injury. A reproach by irony, against such as seemed to value him less, because he lived in poverty, and took nothing of them. (Witham)

Verse 14

Now the third time I am ready to come. So he says again in the next chapter. That is, he was once with them, he had purposed to come a second time, and now a third time. --- I seek not the things that are yours, but you. That is, says St. John Chrysostom, your souls, not your goods; your salvation, not your gold. --- For the children. A modest pretty turn in their favour, by saying that fathers and parents are commonly supposed to leave their goods and riches to their children, not children for their parents. (Witham) --- St. Paul came to Corinth for the first time in the year 52, remaining with them 18 months. (Acts chap. xviii.) He came the second time in 55, but did not remain long with them; on which account it is omitted by St. Luke in the Acts. The date of this letter is in 57, when St. Paul again came to them towards the end of the year. (Calmet) --- Other interpreters, which no less authority question this sentiment, see ver. 1. of the following chapter, and say he only went twice; the first time as mentioned in Acts xviii. 1.; the second time, as we may draw from Acts xx.2. 3. after this epistle, as it is evident from comparing 2 Corinthians i. 15.

Verse 15

I most gladly will spend (2) all, and even my life, for your sake, and so as to be spent, and even sacrificed, for your souls; though the more I love you, the less you or some of you love me, a kind and modest reproach. (Witham)

===============================

[BIBLIOGRAPHY]

Libentissime impendam, & superimpendar, Greek: edista dapaneso, kai ekdapanethesomai, comsumam, & consumar.

Verse 16

-18 

I caught you by guile. He answers an objection or suspicion of his adversaries, as if he took no presents himself, but employed others to do it for him: he appeals to them, if Titus did not serve them in all things as he had done, in the same spirit, treading the same steps. Think you, as some pretended of old, formerly, or of a long time, that we make vain and false excuses to you, and at the bottom aim to be gainers by you? He appeals with an oath to God, that he does all things for their good, for their advantage, and edification. (Witham)

Verses 16-18

I caught you by guile. He answers an objection or suspicion of his adversaries, as if he took no presents himself, but employed others to do it for him: he appeals to them, if Titus did not serve them in all things as he had done, in the same spirit, treading the same steps. Think you, as some pretended of old, formerly, or of a long time, that we make vain and false excuses to you, and at the bottom aim to be gainers by you? He appeals with an oath to God, that he does all things for their good, for their advantage, and edification. (Witham)

Verse 19

having answered one of their objections with regard to his disinterestedness, he thus proceeds: I perceive that of old, or for a long time, you have regarded this lengthened discourse merely as an apology to justify myself from the suspicion of avarice. But we speak before God in Christ; or, God is my witness that I have acted thus only for your edification. (Theodoret) --- Seeking not the things that are yours, but yourselves, most willingly to spend our strength and life, and to be spent or completely exhausted for the sake of your souls.

Verse 20

Verse 25
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Verse 1

third time he had made preparations to visit the Corinthians, (see chap. xii. 14.) when every delinquent shall be tried as the law directs. (Deuteronomy xix. 15.; Matthew xviii. 16.; Hebrews x. 28.)

Verse 2

I will not spare. Estius, Menochius, and others explain this of the censures, excommunications, &c. of the Church; whilst some are of opinion that he means temporal punishments. But we must observe, that not unfrequently God punished, even in a sensible manner, those who by their crimes had compelled their pastors to make us of the spiritual sword. (Calmet)

Verse 3

Do you seek a proof? By the Greek it signifies for you, or in your regard. The sense is, that he has left me power enough to chastise those among you who shall deserve it, when I come. (Witham) --- I do not know why you delay your conversion. Can you doubt whether it is God who speaks to you by my mouth, who has great power among you, and who is very capable of punishing you. (Bible de Vence)

Verse 4

He was crucified through weakness. That is, he took upon him our weak and infirm nature, in which he was made capable of suffering, and of laying down willingly his life for us on the cross. But he liveth again by the power of God, of his divine power. --- We also are weak in him, like him liable to sufferings, undergoing sufferings by his example; but we shall live with him by the power of God, of which you have also a share. (Witham)

Verse 5

===============================

[BIBLIOGRAPHY]

Si estis in fide, Greek: ei este en te pistei. St. John Chrysostom, Greek: om. kth., p. 701, Greek: emoi dokei entautha legein ten ton semeion. Also in Ver. 5., Nisi forte reprobi estis, Greek: adokimoi, improbati, or non probati. The Protestant, as well as the Rhem., hath reprobates; but Dr. Wells, in his amendments, has put destitute of proofs, which here is the true sense.

Verse 6

-7 trust that we have not fallen from the state in which we were, but that we continue to exercise our ministry and to use the power which he has given us. Though I do not wish to find you guilty of any sins which may oblige me to use this power over you. I rather wish in this respect to have no authority whatever over you, to be as it were an outcast or reprobate, that you may never feel the power that God hath given me for the punishment of the wicked. (St. John Chrysostom) --- Reprobates. That is, without proof, by having no occasion of shewing our power in punishing you. (Challoner)

Verse 7

===============================

[BIBLIOGRAPHY]

Non ut nos probati appareamus....nos autem ut reprobi simus, Greek: os (not ina) adokimoi omen, i.e. sicut or tanquam non probati simus.

Verse 9

We rejoice that we have not made our power appear in punishing the wicked, and afflicting our enemies; we are glad that we appear to them to be weak; but we are particularly glad, when you live is such a manner as to give us no occasion of reprimanding you, or of exercising our power over you. (St. John Chrysostom)

Verse 10

write this for the edification of Christ's mystical body, and to cause all men to enter; not for its destruction, and to compel many to abandon it.

Verse 11

===============================

[BIBLIOGRAPHY]

Exhortamini, Greek: parakaleisthe, consolemini, consolationem capite.

====================

Verse 12

was customary with both Jews and Persians, as we learn from Xenophon and Herodotus, and with other oriental nations. And in process of time, from the custom of common life, it was introduced into ecclesiastial assemblies. The ancients were in the habit before they began their meal to embrace each other, to manifest by that sign their mutual cordiality and friendship; then they contributed their alms, that they might give a substantial proof of what was represented by their kiss of charity. (Pastorini)

Verse 13

my part, I wish you, with all my heart, that the grace of our Lord Jesus Christ, the charity of God, and the communion of his holy Spirit, may dwell with you all. Amen is wanted in the Greek, but was added by the Church of Corinth, which was accustomed to make this reply as often as this epistle was read. When we recall to our mind the excess of corruption that had reigned in the city of Corinth under paganism, excess attested by profane authors, and which St. Paul brings to their recollection, (1 Corinthians vi. 9.) we are all astonishment that in the short space of four years the gospel had operated amongst the faithful of this church, such a prodigious change in their manners, and that they were become capable of receiving lessons of morality so very pure as is this of the apostle. (Bergier.)

Verse 20

